%Tﬁﬁﬁ%%‘ciﬁ%i% - iRk E

*Ih ’[Lfﬁ

s AN
~/J1 An

&) 5= %o i ik



G LR o ¥

208 ¥ OB —MRE =kEH
— X FREBRA R EF
312 S B R R BN =S£E R
332 XX BIutRP R
T R 2 MR Ry

o %EsmE
U RSB R E RIS
B

%57 B W EEBEAT

S67'E R BRI R

8 BEAR ML TRl

8 TREE R RBECEER

05 # R *-“mﬁmﬁ’%s-zl ﬁza%‘c%‘?ﬂ%

msﬁ&i&ﬁ%i%@@ BEAEF
‘"v*——%ﬁ%%ﬁ%%ﬁ%ﬁ%ﬂé




=

SR A S R O SErkra

ﬁ%mﬁﬂﬁﬁﬂﬁﬁﬁﬁ

— R tEd 21 t&fﬁﬁﬁT%’cé‘JﬁEéﬁ ‘WLI%
& X,

RE . A SUR A S — Ai%&’:ﬁﬁa% féﬂ’fﬁfv*"%éﬁ&ﬁ"’
B2 HRIZ AT AL, 5% 21 &%ﬁ/\/\w%m}.A 2] A )2
A ZHR” R A P‘m‘ =% "ﬁzﬁm% ﬂ*ﬁ}tm@f
ﬁ’,—f—o AN, A : ¥ 2 P
COERAU B AR R A AR R R
MR BAREBEHEN, REKEAF— @ mH 5528
RS, o N AR T R AR A SR PR, B b,
P48 ke R AR s B2 RS S ABLBAAAS 5 Ph
AR AR RIS, BIRL A 545 2 L kA i
BRSRIH—AFHER,

&A%, #‘éé&i}‘cﬂ:%%li%ﬁ"”ﬂcﬁﬁ—-‘}‘mﬂo ;fut@z«
AT RPRAHABEEARBRELE T B R, WA T R RHE
R LK RAA DG, BRIRT DF TR, BRAK, B
BB A8 F AR AL TAANHN,

ZHFENE, BERBALFFROTAREL, EXARSHH
BERA LT, RERFHRAFAIARZALE RN G ERT
et KB HURFAT R AT RBEI R AR TAAM

FI S DHAT o 2500 % S RBHBLHA ARG ERAARY R
FohniE B KRR, %&:Aﬁlﬂ ii}i"?éﬁ‘ﬁﬁﬂ’)&%xﬁ% X AP

pgli e
MRS R St R U L O



AAHE AL XA AFERANGRT

e BRI, %73‘1}\7‘7@5‘Tﬁ/\?fi'b‘l51%_ Tﬁ%ﬁfﬁﬁtli}%ﬁl
VLN ﬁi?lﬂ-%%ﬂ‘i{%éﬁﬁ%aﬁﬁ%é&,fﬁﬁ’&%‘ﬂﬂ BA
3 #kﬂﬂm]ﬁ#ﬁﬁﬂ‘x/‘i\z_é’: ﬂi)é %%‘%a &Kﬁ*‘%ﬁﬂ%ﬁ’
?fi*‘\lﬂ%ﬂ?ﬁ_—f-*"/g%%ﬁ? ﬁrﬁ%:ﬁ.é‘]fﬁ--ﬁi‘éﬁ El 7FT wt ﬁﬁ?&%ﬁtﬂ:
/ﬁ‘%i‘)"}z’:'f%zi—ﬁ'-ﬁ'a Bo %ﬁ'fﬁ’vﬁvx xﬁ\E’ﬂF‘l ki%f?* %ﬁ#‘-éﬁ%‘
y,’fi‘f?’tﬁ% Xfﬂm-*&fﬁo ﬁAfﬁﬁﬁiﬁL‘lﬂéﬁ]ﬂﬁﬂmﬁTﬂ%ﬁﬂ
éﬂ%&f «/E’tEé/\ﬁ% #.21 J@:%'f%'#i’}?ffl*/\éf%é’lif’?» It 41
% AR _

ES-RE RN SRS S

Ehi Pas's'iko in thév-_Pluralistic World

f—Cha]lengé‘.s_vand Of)portunities of Buddhism as a
World Religion in the 21st century

B Mill Mak

Abstract: This paper attempts to examine a number of major issues
cunentiy confmntiné bur world'_a'nd' what' the Buddhist position is with regard
to each of them. .Thé issues diséussed are ethnic/religious violence resulted
from intolerance, gloi)alization and poverty, and the confusion resulted from
information overload in this technological age. The. author suggests that
Buddhism in many ways provides us unique insight into the situations by

turning our attention to our own mind, rather than looking for mechanical
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societies,. cultures, as well .as individuals . are: closely - meshed with each
other. The:questions we oughit to ask are::What does Buddhism mean in this

age? What roles does it or can.it play in our society for the betterment of our

world? In other words,: what are: the- challenges :that : confront ‘Buddhism of -

our time and what are the opportunities that lie ahead of us?

1In this paper, ‘my focus will be-on a number:of ‘the critical issues which
our world is currently facing, namely, violeficé, impacts of globalization and
the rapid development of ‘technology in the: fields of communication and
information, -and’ what Buddhism hias to say-in’&éach of them.  In the course

of “'the * éxamination,” I " Hope “to ﬂlustrate thereby some of the key

characteristics of Budd.‘ﬁ'sm as a world ¥ ]mrm and how Riiddhism may

contribute in its own 1que ‘way. to peace and mspenty “of our world .

Age,of Violence an.d' Inunty and
the Buddhist Paradigrﬁ‘ of Pluralism

Ina speeéh addressed to the audience .at Havard: University, .U. N.
Secreta.ry—General Kofi = Annan - pointed. . out; a number: of crises now
challenging the United Nation, or to put it more generally, the world at
large. Amongst‘ them what concerns-us ‘the:most is the crisis of “collective
security” as international terrorism:becomes rampant. © The position of the
U.N. is clear; measures should be taken only when the international
community reaches some form of “collective agreement” .

The spirit of “multilateralism”, described as Annan as the founding

principle of the United Nation, is easier to say than to implement. The

@ Annan, Kofi (2004). “Three crises,  and the need. for American leadership”. U. N.
Secretary-General Kofi Annan Commencement - address -at Harvard ~University, Cambridge,
Massachusetts. June 10, 2004. http://www. commencement. harvard ..edu/annan. html
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it is based-on the acknowledgement Qf the equality of all sides

participating in ‘it -and on:their. mutual . respect . Neither should

anybody claim sﬁperion'ty of his/ her belief and on ‘that premise to

judge what is right and what is wrong in somebody s actions . O

As an effort to construct a proper model for intercultural and inter-
religious dialogué‘, the plﬁfz;list model as described by Stepanyants was
criticized by many on various grounds doctrinal, philosophical, ritual,
historical and so the list goes on. As Ruokanen puis it: “trying to achieve
agreement or unity i g Gasehive of rehglon or rehglon proper is an

unrealistic and even an unnecessaty goal of religious’ dialogue -+ An

< SR ST . : 3 y 2
increase mutual understanding and tolerance are goals high enough.” @

Critics of the pluralist models have - nghtly observed that trying to
understanding the point of i fronn anihs” cultiire” And religion is
challenging enough in itself, and the it seems to be the case that the premise
for each religion is to assert its:c;w'n: supén'orif); over others. Riokanen argues
therefore that “real progress” of such dialogue could take place only in more
pragmatic field such as r'ndrali.ty."and.'soc':ial ethics. How well indeed would
Buddhism-a religion whxch places the importance of ethnics and morality
above faith, behefs and everyfhmg else , answer to this call! '

Tn overcoming diffetéhéi&s,' Buddhists take the “ realist” approach
Buddhists ‘réco:ghivze that no matier h‘o'w:mod"eisi of'c.liéldgue and mediation
might be set up, they remain after all a human construct. What truly
underlies the success of any peace‘ mission is the intent of those who

participate in the dialogue. While peace and harmony are the common

@ Stepanyants Marietta. “Is’ the Dialogue between .Westem and Islamic Civilizations
possible?” Collection of Papers and Abstracts on Philosophy-Beijing Forum (2005) .

® Ruokanen, Miikka. “A Response to a paper by Dr. Marietta Stepanyants on ' Is the
Dialogue between Western and Islamic Civilizations possible? *” Collection of Papers and Abstracts on
Philosophy-Beijing Forum (2005) .
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our own selves:and to. have .a profound: and- realistic understanding of how
things are as:they :truly are::Buddhists' see that .people are 'simply the way
they are as each goes through his-ovin spiritual ‘dévelopment. What remains
in-effect is one’'s volition and: action which- inevitably . leads to different
consequences: In. this:regard; ‘everyone: has the same right and opportunity
for further development: . |

The 20th century has witmessed some: of 'the cruellest atrocities ever
known ‘to humankind: - the - Holocaust and - the - Japanese  invasion “alone
resulied in millions losing their lives ‘and ‘sufferings: of ‘the most unimaginable
sort. Now that we are in the 21st century, have we leamed the lessons from
the nast? Unforhinately, religious ard-ethifite-violeried ‘eortinié 1o escalate,
resulting in past decades disastrous wars'in. Africa, “ethnic cleansing” in
the Balkans; in the Middle East ‘and more recently the tragedy of 911 and
the American wars against Afghamstan afid: ‘Iraq: We have moved into a new
era of violence when conflicts arise no longer simply due to imperialist
motives and vested mterests of all kinds; but rather, out of intolerance and
prejudice against those who are dlfferentk from us-or to put it simply, out of
hate.® Hate is known one of the three pmsons in Buddhxsm and is
con51dered the worst and most difficult to cure. @ Hate, accordmg to
Buddhlst teachmgs, is somethmg unpossrble to rationalize in its own terms
and is the direct cause of wolence Kllhng as a result of vrolem_:e is

considered the greatest crime by Buddhlsts

The teachings of Buddha stopnnot here by telling the world that peace

@®  Alan Phillips, director of the Minority Rights Group, commented in a report that since UN
was set up at the end of the Second World War, there seemed to be little progress in eliminating racial
hatred. A survey of the situation around the world indicated that violence due to racial hatred only
appeared on the rise. For details see Banton, Michael.- (2000) Combating Racial Discrimination: The
UN And its Member States. Minority Right Group.

® Commentary by Nagarjuna in MahGprajfi Gparamita$ astra (A JH i) “ IR KA RIE,
ZEZP,BEMEE LT AET, AR EoRT, B R
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conglomerates continue ‘to -monopolize -the market. through: various means,
livelihoods of many in the developing countries are greatly tlu‘ea'tene'd, while
the richer countries continue to™ enjoy ﬂleir luxurious  lifestyle at their
expense: The violence ‘erupted  during the WTO ‘meetings in Seattle,
Cancun, and most recently Hong Kong illustrates the frustration and anger
of many who feel utterly helpless as poor nations were bullied by the trade
laws imposed by the rich countries. When put under pressure, all WTO
could do ‘is - amend -the rile more in favor to- the poors, overlookihg
completely the human factors involved:

There is'obivi'o"usly element of aversion and' prejudice from all parties
involved in the conflict. But more fundamenially, whai all pariies are vying
for is miaterial wealth' Sc)',*Whaf is-ttie “Buddhiist “view ‘on-material wealth?
Contrary to possibly some ‘popular nﬁSc’d‘n‘céption, Buddha doés’ not in’ fact
discourage:po'ss'es‘sion of ‘wealth, but rather, encourage wise ‘use of one’ s
material resources. Wealth' is in fact considered a form of reward for human
beings to enjoy. ®In the Sigolasutta of the Pali Nikaya, Buddha gave very
detailed advice to lay Buddhists on how to manage wealth properly.?@
Material wealth, along with a. healthy mind and body, are considered
prerequisites for makin'g:further progress in one’ s spiritual life here in this
world. Confronting a world of injﬁstiée and poverty 2500 years ago, Buddha
never advocated equal distribution of wealth as a solution. Insiead, the
Buddha asked everyone to give generously as giving generates merits both in

this life and hereafter. Buddhists believe that one’ s material status is linked

® Again see Cakkavatthin-sthanada Suttanta as quoted above. Material wealth is considered a
karmic reward for those who lived an ethical life as well as those who cultivate virtues such as honesty
and diligence. Indeed, during Buddha’s lifetime, many patrons and devotees are those of great wealth
and power.

@ It should be noted however that for the monastic communities, regulation against handling of
money was imposed for special purposes, cf. vinaya. The monastic setup was intended to be a training
ground for those who want to devote themselves to the religious life.
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University students, - described *:the *21st ~century:‘as the “ Age of
€Choice” : OGlobalization and:‘the rapid:: dévelopmient. of - communication
technology - resulted in'-an i-unprécedéntedl)'? <huge: amount" of:* information
available ‘to us.  Whether.it- is ‘e-mail -at -workplaces 'or simply- browsing
through- the intemet, we are bombarded' with information and are required to
make umerous rapid decisions in- ord'e'r':'tqv perforni our-duties and to obtain
the information. we need :While in no: doubt; ‘the- intemet search -engine, as
with“many of the technological innovations have lived-up to their promises in
making our lives more convenient and enjoyable,"the confusion:as a result of
the overload of information:in-our: age+is it undeniable reality .

Hére, let us remind ourselves of the:gentle ‘words-of the-Buddha: ehi
passiko-come “and  see .- Buddha’ s teachirigs, with' its ‘inherent  liberalism -
may -appear to:some: a rather feeble voice in a world drowned with loud
propaganda ‘and advertisements. How should Buddhism make itself heard in
the:21st century? :

As we have seen in‘the case of violence and social injustice, Buddhism
has its unique way to contribute to the world. What makes Buddhism unique
is its humanistic approach. We are living in an age where regulatory bodies
and faceless. corporates -dominate. In-solving conflicts and problems, the
modern . mind is always' tempted- to look - for ‘solutions outside, through
amending-or possibly setting up more ‘Tules for others, while undermining
completely the human factors. The result is clear: dehumanization resuits
only in mistrust and more suffering for all. Buddhism, in this respect, with
its profound understanding and investigation of the human mind and its
afflictions, _helps to create a coherent system of positive human values which
is seriously lacking in our world.

In dealing with confusion, or better known as moha(#), the last of

@ Speech delivered at the Yingjie Exchange Centre, Peking University. 18th October, 2005.
http://ennews. pku. edu. cn/news. php? s = 129857976
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main factors why Buddhism appeals to people in the modem age.

Oppoi‘hlnities_fm '.Bud.dhism in the 21st Century B

In the”foregoing. djscussion, I have taken .a number of cn'tical issu&s
which our time is facmg and to examine the Buddhxst position on each of
them. These crises, desplte efforts by many, have met with little success
and seem to be of httle avail. In a most unobtruswe ‘manner, Buddhlsm
offels pOSSlble solutlons to the world by advocatmg a moderate and peaceful
hfestyle, a way of hvmg ﬁlled w1th generosity and compassxon, and inviting
all to have a more pmfound understandmg of themselves before. demandmg
anythlng from others The hberahsm and tolerance advocated in Buddhist
teachmgs are values which are greatly appremated in today’ s world where
ideological dogmas and intolerance have caused much strife and conflicts
amongst nations and individuals.

So what are the oppoxtunities for Buddhism in our age? Globalization,
together with the Iiberal spirit of our age has made Buddha’ s teachings
attractive and practlcal Buddhlsm has crossed natlonal and cultural borders
and is a]ready con51dered a common hentage of humankmd Many are ready
to respond to Buddha s 1nv1tat10n of ehi passxko However, if Buddhism is
to make any impact to our world, it must make 1tse1f heard properly. At the
moment, the teachmgs of the Buddha are scattered amongst the three
scriptural tradmons of the Buddhism: Chinese, Pali and Tibetan. The vast
body of scriptire confounds any novice seekers. A proper compilation of all
extent Buddhist teachings is something of utmost urgency. Different sects of
Buddhism should overcome their differences and come together to make
Buddhist teachings readily available to the world, taking advantage of the
advancement of technology.

Furthermore, Buddhism in our age should continue to practice what it
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